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Abstract

Metaphors are meaning-making mechanisms based on communicative
and contextual constructs. Since metaphorical expressions are used to
express cultural values and the belief systems of people in a linguistic
community, the meaning, function and contextual usage of metaphors
differ from language to language and from culture to culture. This paper
probes the meaning, function, and contextual usage of metaphors on
women in Russian and Yoruba languages. The paper employs the theory
of context by Bronislaw Malinowski as the analytical framework for
explicating the meaning, relevance, and function of the sampled
metaphors. It argues that metaphors are used to project the worldview
of people in different speech communities on social issues, including
their perspectives on women. It reveals that speech communities project
their worldviews on women through language use. The paper concludes
that metaphors in Russian and Yorubd speech communities portray
women both positively and negatively, especially in terms of their social
functions and speech acts. However, metaphors on women show that
there is still a positive representation of women to depict their relevance
in patriarchal societies.
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AHHOTAIUSA

Memacgopwr - smo cmvlcroobpasyrouue MexaHumvl, 0CHOBAHHblE HA
KOMMYHUKAMUGHOM U  KOHMEKCMYyanvHom Koucmpykme. Ilockonvky
Memagopuueckue — GuIpadCeHUsT  UCNOAL3VIOMCA Ol 8bIPAICEHUS]
KYJIbMYPHBIX YEHHOCHEU U CUCmeM 6eposanuil odell 8 SA3bIKOBOM
coobujecmee, 3nauenue, QYHKYUs U KOHMEKCMYAIbHOe UCHOIb308AHUE
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Memaghop paznuNalomcs om A3bIKA K A3BIKY U OM  KYIbmypbl K
Kyribmype. B OauHol cmamve uccieoyemcsi 3nHauenue, QyHKyus u
KOHMEKCMYanbHoe YRompeOieHue Memagop HCeHWUH 6 PYCCKOM U
uopyba  sisvikax. Umo kacaemcsi pycckoeo A3bIKA U A3bIKA HApOOa
lopyba, mo 6 cmamve UCHOIb3YEMCs Meopus KOHMEKCMA KaK
AHATUMUYECKAs OCHOBA OJisl GbIAGIEHUS. 3HAYEHUs, Pele8aHMHOCMU U
@ynryuu memapop sicenwun 6 pycckom u uopyba sizbikax. Cmamovs
ymeepacoaem, Hmo Memaghopsbl UCHOAL3YIOMCA OA51 U3000PANCEHUs.
MUPOBO33PEHUS  TH00ell 8 DA3IUYHBIX PeuesblX COOOWecmeax no
COYUANLHBIM BONPOCAM, GKIIOYAA UX 632750bl HA JHCEHWUH. B O0anHoll
cmamve NOKA3aHO, 4MO peuegble COOOWecmed Uu3oo0paxdcam ceoe
MUPOBO33PEHUE HA  HCEHWUH Hepe3 UCNOAb30BAHUe UMU  A3bIKA,
Memaghopbl 6 peuesvblx coobujecmeax y pycCcKux u Hapooa uopyba
NOKA3bI6alOM, 4Mo 004 cooduwecmsa u3000paiNCalom JHCEeHWUH KaKk 8
NO3UMUBHOU, MAK U 8 He2AMUBHOU NepPChneKmuee, U 4mo He2amueHas.
U3000pAdKCEHUsL  HCEHUUH 3AKTIOHUAEMCA 8 GbINOIHEHUU HEKOMOPbIX
COYUAnbHLIX  DYHKYUL U pevesvblx axmos. Memaghopa rcenuun
nokasvieaem, 4mo 6ce euje Cywecmeyem NO3UMuGHAas penpe3eHmayust
JHCEHWUH, UYMOObl NOKA3aMb UX 3HAYUMOCMbL 6 NAMPUAPXATLHBIX
obwecmesax.

Brniouusvle cnosa: Memaghopa, 3nauenue, Kowmexm, @yHKyus,
HCEHUSUHDL.

Introduction

Language is the lubricating oil of the society that enhances and
establishes social relationships through a communicative tunnel that
disseminates the informational thought of a social construct
throughout a speech community. Wardhaugh (1998) asserts that
“language is the identity of a society since it is the people’s medium
of speech”. Since language is the identity marker of any society, it
follows that cultural values, social norms and customs are embedded
in language. The languages spoken in Russian and Yoruba societies
specify the social norms of usage. Language usage differs from one
ethnic group to another and from society to society. The function of a
successful society is indeed precipitated upon the social norms that
structure the communicative means adopted in the social setting.
Since language serves as the hub of a society, its usage and functions
are determined by the social structure put in place in any linguistic
community. Indeed, it is a truism that each speech community has its
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own peculiarity of language use according to the norms and
conventions of the community.

In most cases, a creative form of language is employed to
deplore the social-cultural background, value and richness of the
cultural heritage of a speech community. Such linguistic creativity
goes beyond creating aesthetic effects in the use of language and
deplores richness in the nature of language use in such a community.
Diverse speech communities have unique ways of displaying
linguistic creativity through figurative elements in their language use
and based on their cultural heritage. The figurative elements,
metaphor inclusive, express the peculiarity of the meaning-making
process to depict a people’s worldview. Metaphor has been
considered as one of the major mechanisms that contribute to the
diffusion and ingraining of folk beliefs (Rodriguez, 2009).

Metaphor is a cultural product deployed in the social
construct of a people’s worldview in a sociocultural setting (Lakoff
& Kovecses, 1987; Quinn 1991; Yuangiong, 2009; Sobola, 2019). To
be sure, the worldview and the culture of a people are projected and
expressed through metaphor, which is an aspect of language
creativity. Different aspects of culture and worldview are also
represented in diverse ways through the nature of language use in a
speech community. Sobola (2019) asserts that “metaphorical
expressions are used to express cultural values and beliefs”.
Metaphors are used to project the uniqueness of language use as a
result of different cultural models in the communities. The cultural
models available in a community are employed in the construction of
metaphors in that community (Kdvecses, 2010; Yu, 1998). These
models are identified through images available in the language. If
certain cultural images are not available in a language, the metaphors
of that language cannot capture, much less express such cultural
images, hence the absence of certain metaphors in certain languages.
Basso (1976) asserts that metaphor is an expression of language and
culture by explaining that “for it is in metaphor, perhaps more
dramatically than in any other form of symbolic expression, that
language and culture come together and display their inseparability”
(Basso, 1976).

A metaphor is a window depicting not only language and
culture but also the construction of social identities. Since metaphor
channels folk beliefs, it conveys the worldview and stereotypes of
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women. It is on this note that we engage in a critical comparison of
women in Russian and Yoruba languages with a view to explicating
their functions, contextual usage and diverse meanings. The paper
has the following structure: Introduction, the next section offers brief
comments on English, Yoruba and Russian, highlighting the nature
of the languages as well as the people’s culture and worldview on
women. In the third section, we explain the theoretical framework,
while in the fourth section, we analyse the data and discuss selected
metaphors on women in Russian and Yoruba. In the fifth section, we
present the study findings and provide the conclusion in the last
section.

Socio-cultural implications, traditions values, beliefs and
Worldview of the Russians and Yoruba on women

Russians belong to an East Slavic ethnic nation in the territories of
Eurasia, particularly in parts of Eastern Europe and Central Asia.
They constitute the largest ethnic group in Europe (Faloju & Ajikobi
2017; Faloju 2020). There exist large Diasporas of Russians in
Ukraine, Kazakhstan, the U.S., Canada, Belarus, Latvia, and Estonia.
As an East Slavic language, Russian is classified under the Indo-
European group of languages. It is the official language in Russia,
Belarus and Kyrgyzstan and the largest native language in Europe
(Apednes, 2006). Russian is also one of the working languages of the
United Nations Organisation (UN), alongside English, Chinese,
French, Arabic and Spanish. It is the unofficial but widely spoken
language in Ukraine, Moldovia, Estonia, Latvia and the 15 other
countries constituting the former Soviet Union (Ilu6xo, 2014, Faloju
& Ariole, 2015). Regarding the Russian worldview and the place of
women in traditional and contemporary Russian culture, it is
imperative to state that Russian culture and mentality on women have
an adoptive specificity. This implies that the Russians have a
stereotypical worldview of women. Apart from this, it is necessary to
take into account that the Russian worldview on women also contains
specific details of Slavic and Russian mentality regarding women. It
is generally believed that the man is the head of the family while the
woman is the supporting neck, as being expressed in Myowcuuna
eonoea a ocenwyuna wes. In general, the Old Russian family was
patriarchal in nature; however, the personal qualities and claims of
each spouse played a great role in societal development. In traditional
Russian society, there was a struggle for supremacy between men
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and women. The Old Russian spiritual fathers struggled with
excessive individualism, selfishness and tyranny. Through
metaphors, proverbs and sayings, Russian culture condemns
overbearing husbands and wives who do not respect their spouses. In
traditional and contemporary Russian societies, women are viewed as
the main support of the family and the ones who control the
atmospheric conditions of the home.

The Yoruba language is classified as part of the Kwa
subgroup of languages under the Niger-Congo phylum. It is part of
the three main languages spoken in Nigeria, the other two being
Hausa and Igho. Yoruba is also spoken in the West African countries
of Togo and Sierra Leone in addition to being the second official
language in the Republic of Benin (Akintoye, 2010). The
transnational diasporic influence of Yoruba also exists outside the
shores of Africa in countries like Brazil, Cuba, Trinidad and Tobago,
Haiti and Jamaica (Faloju & Fadairo, 2020). The Yoruba dialect
comprises many dialects that are mostly mutually intelligible. Usage
of the standard variety of the language spreads across all the dialect
areas and binds the Yoruba people together (Faloju & Ajikobi, 2017).

Maiconis (2000) and Faloju (2017) assert that the culture of a
people is marked by their social heritage, that is, those learned
patterns of thinking, feeling and acting that are transmitted from one
generation to the other, including the quintessence of those patterns
in physical objects. In other words, it is the way of life of a group of
people that comprises the behaviour, beliefs, values and symbols that
they unconsciously accept. This way of life is passed along by
communication and imitation from one generation to another. Faloju
(2017) further opines that the culture of any group of people in any
society involves all that entirely pertains to the people and this
includes their belief system, ideas of right and wrong, material
objects and rules for behaviour. In the view of Olatunde (1988),
women are viewed as water and birds in the Yoruba cosmology and
this reminds one of the primordial water. Apart from this, women are
equally perceived as the owners of this world, i.e., alaiyé (witches) or
eleye (Olatunde, 1988). In addition to this, in some Yoruba myths
there abound accounts of women turning into river goddesses such as
Okun, Oya, Osun, etc. Traditionally, in the Yoruba male
consciousness, women are believed to be endowed with supernatural
powers and the ability to dominate the world. A woman labelled as a
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witch is capable of creating chaos in any society. Women are seen as
objects such as gold, cap or even a river. These perceptions of
women are embedded in Yoruba metaphors just as perceptions about
women also exist in Russian metaphors.

Theoretical Framework

The concept of context was introduced by Bronislaw Malinowski, a
Polish professor of Anthropology, while he was doing fieldwork on
‘primitive’ culture. In Malinowski’s view, cited in Haliday 1989, “a
text written by native speakers of a language could not be understood
by any foreigners or by people living outside their society even if
translated into their own languages because each message brought
much more meanings than those expressed through the words,
meanings that could only be understood if accompanied by the
situation” (Halliday, 1989: 6). Malinowski’s concept of Context of
Situation was supported by J.R. Firth, one of the founders of British
functionalism. Firth states that “the context of a situation is not to be
interpreted in concrete terms as a sort of audiovisual record of the
surrounding props,” adding that it “was, rather, an abstract
representation of the environment in terms of certain general
categories having relevance to a text” (Halliday, 1977: 109). Halliday
employed Firth’s idea of context to establish the systemic-functional
theory in which the categories and their relations could be made
explicit. Halliday and Hasan (1985) assert that context is no longer
just an abstract concept concerning the environment in which
language is used but an abstract theoretical category based on which
language can be interpreted (Halliday & Hassan, 1985). Thus, this
research paper utilises the pragmatic theory of context to explicate
the meaning, function and contextual usage of metaphors on women
in the Russian and Yoruba languages. The theory is applied to
reaffirm the assertion that metaphor is an aspect of linguistic
creativity that expresses the cultural value and heritage of any
language.

Data Analysis

This section focuses on the analysis of the meaning, functions, and

usage of metaphor relating to women in Russian and Yoruba speech

communities. Metaphors are used to represent and describe the

characteristics of people - particularly in the areas of behaviour — in

Russian and Yoruba languages. It is common to come across the
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word 6a6a, which means a peasant woman, a dame, a wife or any old
woman in Russian. The usage of the lexeme 6a6a abounds in
Russian metaphors, proverbs and sayings:

Analysis of Russian Metaphors Conveying Positive Images of
Women

Generally, Russian has metaphors about women and young maidens’
beauty, some of which are considered below:

Vil.

viii

X.

Xi.

Xii.

Koca — 0esuubs kpaca - Braid is a maiden’ s beauty.

. Kpacnas kpaca — pycas koca — Red beauty is Russian braid.
iii.
iv.
V.
vi.

JKenwuna anzen — A woman is an angel.

Kenmna — 6oruns (6oxxecTBo) — A woman is a goddess
JKenwuna ne pyxosuya — A woman is not mitten (gauntlet).
)KBHM/;MHLZ Xpanumeilb MYyJHCUUHbl HA 6Ce€X CMYNEHAX €20 HCUSHU —
A woman is the keeper of man in all his steps in life.

JKenwuna — ceem — A woman is a light.

. Kenwuna — pess A woman is a fair (sorceress)
iX.

babuii ym nywwe ecaxux oym - A woman’s wit is better than
every council representative.
Babuit ym — oymwl. Bouka ¢ mpsnkamu - A woman's mind —
thoughts: A barrel with rags

JKenwuna — myza — A woman is a muse (protectors and
inspirer).

Mpyawc —eonosa, scena wes — The husband (man) is the head, the
wife (woman) is the neck.

bes ocenvt smo kax 6e3 wanxu - Without a wife is like without a
cap.

Text

Meaning

Function

Context

Koca —
Odesuubsl Kpaca

Braid is
maiden’s

beauty.

This metaphorical
saying is a
complimentary
metaphor
women.

on

The expression
is used when
describing  the
braid on a young
lady’s head.

Kpacnas
Kpaca pycas
Koca

Red beauty
Russian braid.

is

This is a speech
act that describes a
young lady that
has a braid on her
head as beautiful.

This metaphor is
used when
describing
women’s beauty
in traditional
Russian society.
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JKenwuna A woman is an | This  expression | It is used when
anzen angel. functions as a | one is
complimentary complimenting a
communicative act | lady for her
that describes | beauty, warmth
women, especially | or caring
pleasant women, | attitude.
as angels.
Kenwuna — A woman is a | This Russian | This saying is
goddess. metaphorical used in this
bouns -
saying also | example to refer
(6021cecmso) functions as a | to a woman with

complimentary
speech act used to

whom one is in
love.

describe a
beautiful woman.
JKenwuna He | A woman is not | This  expression | It is used when
PpyKosuya mitten. acts as a speech | one is
act stating that | emphasising the
women are not | value of women
instruments  like | and that there is
kitchen gloves to | a need to treat a
be used and | woman with
dumped anyhow. respect.
JKenwuna A woman is a | The metaphorical | This expression
Xpanumenv man’s protector | set of expression | is used when

MYIUCUUHbL  HA
6cex CmyneHsax
€20 HCU3HU

in all the steps
of his life.

brings to light the

peculiarity of
women as a group
of people that

support, guard and
guide men in all of
their life’s
decisions.

describing  the
characteristics of
women.
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JKenwuna — A woman is a This saying | The expression

coem light. functions: as a is u'se_d when
communicative act | describing  the
that portrays | role a woman
women as the light | plays in a man’s
in men’s lives and | life.
society as a whole.

JKenwuna — A woman is a The metaphorical | This metaphor is

pes fairy (sorceress) expres_sion is a | used N when

" | complimentary describing  the

speech act used to | beauty and the
describe a woman | charm a woman
who is charming | possesses in
whose beauty is | terms of her
captivating. seductive traits.

Babuii ym | A woman’s wit | This Russian The metaphor is

ayuue  ecaxux | is better than metaphor used when

oym every council functions as a describing a

representative. compliment to woman’s

Russian women. intelligence.

The saying asserts
that sometimes
women's
entrepreneurship,
shrewdness,
worldly wisdom
and over the years,
help to solve
seemingly
unsolvable
problems that a
woman solves
with her mind
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JKenwuna — A woman isa This Russian | The expression
my3a muse (protector) | metaphor depicts | is used when
women as the | describing
protector and | women’s role in
keeper of the | the family.
family, given the
significant role
women play in the
family.
Babuii ym — A woman's | The metaphorical | This expression
Oymobi. Bouka ¢ | mind — | expression acts as | is used when
TPSTIKAMH thoughts: ala descriptive | sometimes a
barrel with rags. | metaphor woman's
describing the | enterprise,

peculiarity of a
woman thought.

shrewdness and
wisdom help to
solve seemingly

unsolvable
problems. As
such, Russians

often say that a
woman's mind is
better than any

thoughts.
Mpyaic —eonosa, | The husband is | This metaphor isa | The
Jicena uiest the head, the | descriptive speech | metaphorical
wife (woman) is | act that reveals the | saying is used
the neck import of women | when describing
in the family | the role of
firstly and | women in a
secondly by | man’s life the
extension the | family and
society. general society.

bes oicenvi smo

Kak 6e3 wanku

A man without a
wife is like
being without a
cap.

The metaphorical
saying  explains
the value placed
on women in the
Russian
worldview.

This expression
is used when
analysing and
describing the
situation of an
unmarried man.
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There exist negative metaphors on women in the Russian language,
especially metaphors depicting women’s level of intelligence in
comparison to men’s level of intelligence men’s in traditional
society.

Analysis of Russian Metaphors Conveying Negative Images of
Women

viii.

Xi.

Xil.

Xiii.

baba c 603y - kobwvine necue — The old woman falls from the
cart; the horse with the cart becomes easier. English equivalent -
good riddance to bad rubbish

. Kpacasuya 6e3 yma — umo xowenex 6e3 oenee- A beautiful

woman without sense is a purse without money.

iii. ¥V 6a6ut 6o10c donoe, a ym kopomok - (A woman has long hair

but a short brain).

. Baba 6peoum, oa uepm eii eepum — (A woman is delusional, yes

the devil believes her.)

. Babwvu ymwui pazopsaiom oomst — Women’s wits destroy houses.
VI.
vii.

Bonoc donoe, da ym kopomox — (Long hair but a short mind).
Ilee b6abwt — 6azap, mpu 6abvl — sapmapka — TWO women are
markets; three makes a big market.
3a 6abou nouumaii nocneonee croeo. C  babou He
ceosopuuis. babdy ne nepecosopuiiv

Women will have the last word.

. Tyce 0a 6aba - mope, dea 2ycs, 0se badw - spmapka.- \Where

there are three women and geese, there is no lack of noise.

. Babuii ym, umo 6abve Kopomwicio: u KOCo, u Kpueo, u Ha 06d

KoHya - (A woman’s mind is a woman’s yoke; it is slanted and
crooked on both ends.)

Kenckue ymvl — umo mamapckue cymvl (nepememuvle) —
Women’s mind — tartar’s saddle bag;

I'0e 0se 6abwl, mam cyém (cetim, cx00Ka), a 20e mpu, mam co0om
— (Where there are two women, there is a «meeting» disturbance
there.

Kypuya - ne nmuya, 6ab6a - ne wenosex: A chicken is not a bird; a
woman is not a human being.
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Text Meaning Function Context

Faba c 603y - Good riddance | This Although the

Kobblne n1ecye to bad rubbish. | metaphorical expression
saying is a contains the
speech act stating | lexical item
the speaker’s 6aba, in this
indifferencetoa | context it
particular issue describes a

or a person. person who is
indifferent to an
issue or a person.
Kpacasuya 6e3 | A beautiful | This This saying is
yma — wmo | woman without | metaphorical used in  this
Kowenex bes | sense is a purse | saying describes | example to
Oenee without money. | a beautiful lady | describe a
who does not | beautiful woman
have  common | who is incapable
sense. of reasoning
well.
Y 6abvt eonoc | A woman’s hair | This speech act | It is wused to
oonoe, a ym | is long but her | states that | describe women
KOpPOMOK IQ is short | women are not as | generally,
(low). intelligent as | especially a
men. This may | beautiful lady
also imply that | who acts
physical beauty | foolishly.
does not
necessarily
translate to being
an intelligent
person (woman).
baba 6peoum, A woman is | This expression | This expression
Oa uepm el delusional; the | highlights is used when
eepum devil  believes | women’s describing
he peculiar  nature | women who
not only as being | rave.
delusional but

also as so clever
at convincing
people that even
the devil believes
them.
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Fabwvu ymor | Women’s  wits
pasopsiom together  with
oombl the usage of her

tongue destroy
houses (family).

This expression
conveys the level
of a woman’s
wit.

The expression is

used when
describing a
woman’s

cunningness.

Bonoc oonoe, oa ym
KOPOMOK

A (woman’s)

long hair but
the sense is
low.

This is a speech
act that
portrays

women as a
group of people
with low
common sense.

This describes
traditional
Russian society’s

belief about
women’s logical
capacity. It also
depicts sexism
that existed in

Russian society.

ee babvr — 6azap,

Two women

This expression

It is used when

mpu 6abl — are markets; | is used to | discussing women
apmapka three make a | depict and their tendency
big market. negativity to be talkative,
about women | especially when
as a group of | these women are
people that | more than one in
gossips. the same place.
3a 6aboii nouumari | Women will | This describes | In this context,
nociednee  caogo. | have the last | women as | this saying
C 6abou He | word always having | describes how
ceosopuwiun.bady | Women are | the last word, | women never
He nepe2ogopuilLb. great talkers. | especially yield grounds
during a | when arguing
quarrel with | about something
their husbands | with men.
(men)
generally.
I'yco 0a 6aba - Where there | This portrays | The expression is
mope, 06a 2ycsi, ose | are three | Russian women | used when
baobwl - apmapka.- | women and | as noisy | describing women
geese, there | people. as a noisy set of
is no lack of people.
noise
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Babui  ym, umo | A woman’s | From the | This saying is
babve kopomwicno: | mind is a | traditional male | used when
U Koco, u Kpueo, u | woman’s perspective in | describing a
Ha 08a KOHYaA yoke; it is | Russian woman’s mind as
slanted and | society, this | a cunning person.
crooked on | speech act
both ends. describes  the
crookedness of
women’s
minds.
JKenckue ymuvr — | Women’s This metaphor | This metaphor is
ymo  mamapckue | mind IS a | compares a | used today when
cymul tartar’s saddle | typical Russian | describing  how
(nepememuvle) — bag. woman’s dangerous and
mind/thinking devilish a

to the tartar’s
saddlebag,
which was used
to carry
dangerous
weapons during
the invasion by
the Tartars and
the  Mongols.
The
comparison is
to show how
dangerous a
woman’s mind
could be in

woman’s thoughts
can be.

traditional
Russian
society.
I'oe 0se 6abwr ,mam | Where there | This expression | It is used
cyém (Ceilm, cxooka | are two | suggests  that | negatively to
), a 20e mpu , mam | women, there | women create | describe the chaos
cooom — is a | confusion and | or confusion that
«meeting» chaos when | men believe
disturbance. they gather | results when
together. women assemble.
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Kypuya - wme | A chicken is | This is a | This expression is
nmuya, b6aba - me | not a bird; a | derogatory used when trying
yenogex woman is not | metaphor to disparage
a human | claiming that | women as being

being. women are | less than men in

inferior to men. | terms of

This is further | potentials,
justified by the | dexterity among
comparison of | other virtues that

chicken to a | could make
bird. The | humanity  excel
former is | for laudable

limited when it | accomplishments
comes to flying | in life.

high  whereas
the latter could
fly with ease at
its
convenience.

From the foregoing, it is evident that positive and negative attributes
of women are reflected in Russian metaphors which is a depiction of
the worldview of Russians about women in both traditional and
contemporary Russian society.

In Yoruba society, on the other hand, just as in some other
African communities, women are projected in a negative light
through folklore, proverbs, idioms, adages and metaphors (Ezeigbo,
1992; Yakubu, 2006). However, there are also positive images of
women projected through the use of metaphors in Yoruba society.
Among the Yoruba, metaphors about women are not just used to
despise and praise women but they also perform various social
functions that aid society to achieve social cohesion and improve the
society as a whole.

Analysis of Yoruba Metaphors Conveying Positive Images of
Women
i. Ibakuan lobinrin jé fokunrin — Women are blessings to men.
ii. lya ni wira; baba ni dingi, oj¢ iy bd kit ni wira bajé, 0jé
baba bd kU ni dingi wo omi — A mother is the gold; the father
is the mirror. The day the mother dies is the day the gold
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becomes spoilt; the day the father dies is the day the mirror
breaks.

Apénlé o si foba ti o lolori — There is no honour for a king
without a queen.

iv. Obinrin ni iyo ayé —Women are the salt of the earth.
V. Obinrin lewa okunrin — Women are the beauty of men.

vi. Obinrin ti 6 bi mo fun ni kiro ni ale eni — A woman that
gives birth to one’s child is no longer one’s concubine.

vii. okunrin ladé ori obinrin — A man is the crown of the woman.

viii. 1lé tobinrin ko bd si; ilé naa ko le dun .— If there is no
woman in a house, that house will not be lively.

iX. Obinrin lafé ayé ~Women are the pleasure of life.

X. Biaya ba mojl oko tan alarina a yeba — As soon as the wife
is familiar with her hushand, the matchmaker steps aside.

Xi. Bia base fé obinrin, la se n se ana re — It is the attitude of a
woman that determines the value of her bride price.

xii. lyawo dun Igsingin, oko tin mi ghé mo fé soge — The
wedding is interesting; husband, remarry me. | want to be
fashionable (It feels good to be a bride).

Xiii. B{ obinrin ko ba ni orogln, obe oko ki i dun — If a woman
has no rival the husband’s soup is not prepared with the
intention of making it delicious.

Text Meaning Function Context

Ibukan lo | Women are | It performs a | The expression is
obinrin je fan | blessings to | speech act of [used in the
okunrin. men. commendation by | context where

stating values and | men seem to
benefits attributed | denigrate women
to women. It |and take
implies that men | advantage of the
should appreciate | social construct

and place a high | of male
value on women | superiority,
because they | which is

attract blessings to | prevalent in a
men who associate | patriarchal

with them. It also | society. In this
serves as a gentle | context, it
warning to men | projects the
not to lose the | natural benefits
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blessings
associated with
women by

maltreating them.

and fortune
associated  with
women,  which
men should not
lose. It is also
believed in
Yoruba  culture
that women’s
prayers bring

good fortune to
men.

iya’ ni wura,
baba ni dingi,
0jo V& bd ki
ni wiura ba je,
ojo baba ba
kKU ni dingi wo
omi

A mother is the
gold; the father
is the mirror.
The day the
mother dies is
the day the gold
becomes spoilt;
the day the
father dies is the
day the mirror
breaks.

This metaphorical
expression reveals
the value that the
Yoruba attach to
mothers and
fathers as well. A
woman who is a

mother is
considered as a
jewel of

inestimable value
in Yoruba culture
while the father is
viewed as a mirror
whose actions and
behaviours the
child copies.

This is used when
people want to
commend the
role of both
parents in a
child’s life.

Apgnlé o i
foba ti 0 10
lori.

There is no
honour for a
king without a
queen.

This is a piece of
advice for
bachelors to get
married and live
responsibly.

This piece of
advice is given
when a man who
is due for
marriage refuses
to marry because
of either career
challenges or
youthful

exuberance. The
expression means
that such a man
who cannot
manage a woman
at home would
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not be regarded
as being
responsible

irrespective of his
achievements in

society.
Obinrin ni iyo | Women are the | The expression | It is mostly used
aiye. salt of the earth. | describes women | in a situation
as a  natural | where women’s

condiment needed
to season societies.

cooperation is
needed to achieve

Women sweeten | a goal that may
and heal societies. | be political,
They are | religious, social
indispensable like | or economic. The
salt in food. context  shows
that the
expression is
persuasive in
nature. It s
meant to win the
favour of women
because their role
is crucial to the
achievement of a
goal.
Obinrin lewa | Women are the | The expression | The  expression
okunrin beauty of men. asserts that women | suggests how
play an integral | men’s looks or
part in men’s lives | achievements are
and they | set off by their

complement their
achievements.

wive’s
contributions.

Obinrin t 6 bi
mo fiun ni
kuro ni ale eni

A woman that
gives birth to
one’s child is no

This metaphorical
expression reveals
the worldview and

This metaphor is
used to show the
import of women

longer cultural ethos of | in Yoruba society
considered by the Yoruba | and single
the society as regarding women, | mothers.
one’s concubine. | especially women
who had children
out of wedlock.
oklnrin l’adé | A man is the | The  expression | This expression
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ori obinrin.

woman’s crown.

performs a
complementary

is used to explain
the belief of the

function asserting | Yoruba in the
that every woman | institution of
needs a man just | marriage.
as every queen
needs a King.
llé tobinrin ko | If there is no | The  expression | This idiom is
ba si, ilé nda | woman in a | asserts women’s | used to
ko le dun. house, that | relevance in the | reestablish  the
house will not | home and society | import of women
be lively. at large. Women | in a family or a
are projected as | man’s household.
social agents who
keep society alive.
Obinrin  lafé | Women are the | The expression is | The expression is
ayé. pleasure of life. | a commendation | used in social
on the value and | gatherings of
relevance of | influential men to
women in the | prove that
society. women are part
of the pleasure
that men should
enjoy once they
have the
resources to take
care of them.
B/ aya ba | As soon as the | This metaphor isa | This expression
moju oko tan | wife is familiar | piece of advice |is used when
aldrina a | with her | that indicates the | warning someone
yeba. prospective Yoruba tradition | who has
husband, the | of having a go- | introduced a
matchmaker between between a | person to
steps aside. prospective somebody else to

husband and wife
who works hard in
match-making

them. In
traditional Yoruba
society, this go-
between was
expected to allow
the lovers or

desist from
meddling in the

affairs of the
introduced
people.
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newly married
couple their
privacy and never
meddle in their
affairs once the
job of match-
making has been
completed.
B a ba se fe | A woman’s | This is a speech | The metaphorical
obinrin, la se | attitude act implies that a | expression is
n se ana re. determines the | woman’s bride | used when
value of her | price is determined | talking about
bride price. by her good | how valuable a
behaviour and | bride is to her
bride. groom.
lyawo dun A wedding is an | The metaphor | This expression
lgsingin, oko interesting reveals the joy of | is used when
tin mi gbé mo | event; husband, | every bride during | married women
feé soge. let us get | the wedding | witness a
married again. | | ceremony. Brides | wedding
want to  be | often dress | ceremony  and
fashionable. (It | gorgeously and in | they start having
feels good to be | a fashionable | nostalgic feelings
a bride). manner. about their
wedding
ceremony.

Analysis of Yoruba Metaphors Conveying Negative Images of

Women

i. lle obinrin ki i pe sU — Night falls early for women.
ii.  Obinrin léstt “Woman is the devil.
iii. Ik lobinrin — Woman is death.
iv.  Owo lobinrin mo — Women know only money.
V. Obinrin lodale, obinrin Iéké, obinrin néa Iés e ikl pa
omowgnmi — A woman is a betrayer, a woman is a gossip,

omowonmi’s death came through a woman.

Vi.  Obinrin lodale, obinrin léké, kéniyan md fi inQ han fobinrin —
A woman is a betrayer, a woman is deceitful; let no one
reveal the secret of his heart to a woman.

Vvii.  Obinrin ko ni gogobngo ti a n fi oro pamo si — Women don’t
have Adam’s apple for keeping secrets.
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viii.

iX.

X.

Xi.

Xil.

Xiii.

Xiv.

Fila lobinrin, won ki i ba ode Wo iti — \Women are caps; they
do not accompany the hunter to the dense forest.

B{ obinrin ba ko ni, wahala 16 ko ni — If a woman divorces
one, trouble ends in one’s life.

Bi ko ba nidi obinrin ki i jé Kumolu — If there is no reason; a
woman will not bear the name Kumolu.

Bi obinrin ba pe nilé oko, ajé ni n da — If a woman stays
(lives) too long in her husband’s house, she is seen as a
witch.

Obinrin di méji, owl dé — Once two women get married to
the same man, jealousy sets in.

Orisa jé n pe méji obinrin ko dé inl — A woman will never
agree to her husband marrying a second wife.

Obo (tibi) ko joba ill ko dar(, nij¢ 0bd bd joba ni ild yi 6
dart —The vagina (a woman) did not become the king, the
town is peaceful; the day the vagina (woman) becomes the
king the town will witness chaos.

Text

Meaning Function Context

lle obinrin ki { | Night falls early | This is a piece of | The expression

pé e su.

for women. advice for a|is wused as a
woman not to | warning in a
delay  marriage | situation where a
because of career | woman is due
or social | for marriage but
pleasures, given | starts giving
that a woman’s | excuses  using
beauty will not | career as a
last forever and | reason for not
that it is easier for | married. The
a young woman | purpose of the
to conceive and | expression is to

have a baby, | persuade a
compared to an | woman to marry
older one. at the prime of

her beauty and
youthful age.

Obinrin I’ésu. | A woman is a | The expression is | The expression

devil. advice for men to | is used to warn a
be careful of | man against

180




... Metaphors on Women in Russian & Yoruba

women. This is

part of  the
negative
perception of
women in
traditional
Yoruba culture.
Women are
believed to be
mischievous.
They possess
some sinister
traits that can

endanger a man’s
life. Hence, men

exposing all his
plans and the
intent of his
heart to a
woman. The
purpose of the
expression is to

caution men
against  trusting
women.

are often
forewarned to be
careful with
them.
Ika [’obinrin. A woman is a | This  metaphor | This expression
death. portrays women | is used when

as an instrument

advising men to

of death. be careful of
women.
Owé [’obinrin | A woman knows | This expression | The expression
mo. only money. reveals the | is used when
general describing
perception of | women’s
Yoruba men that | negative attitude
women are | towards money.
materialistic.
Obinrin A woman is a | The metaphorical | The context for
1°’Odale, traitor, a woman | expression this metaphor is
obinrin 1’¢ké, | is deceitful, | reveals the | when men are
obinrin nda 1| omowonmi’s predominance of | being warned to
ose iki pa | death came | sexism among the | act with restraint
omowonmi. through a | Yoruba. In | and caution
woman. Yoruba society, | around women.
women are

considered as
unequal to men
and trusting them
can lead to the
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death of any man
as it led to the
death of
Omowonmi (a

Yoruba male
personal  name
standing for men
generally).  This
historical

metaphor  urges

men never to trust
women with their
lives.

Obinrin A woman is a | This metaphor is | The contextual
1"Odale, traitor, a woman | akin to the one | usage of the
obinrin 1’¢ké, | is deceitful; let no | discussed above | proverb is to act
keniyan md fi | one reveal the | and it is also a | as a guard and
ind han | secret of his heart | warning to men | guide for men,
[flobinrin to a woman. not to  trust | especially when
women with their | they are in love
secrets  because | with women.
such an act can
spell doom for
men.
Obinrin ko ni | Women do not | This expression | The expression
gogongo # ¢ n | have Adam’s | functions as a|is used when
fioropamgsi. | apple to keep | speech act to | men are being
secret. warn men never | warned to be
to entrust women | careful when
with secrets. discussing
delicate  issues
with women.
Fila [D’obinrin | Women are caps; | This  metaphor | The expression
won ki i ba |they do  not | expresses the | is used when
ode wo iti. accompany  the | Yoruba belief | explaining  the
hunter to the | about the nature | characteristics of

dense forest.

of women. Men
generally believe
that women do
not often stay
married to them
when things
become difficult

women to men.
It is also used to
warn men not to
trust/rely on
women
completely.
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for them.
Bi obinrin ba | If a woman | This expression | The expression
ko ni, wahala | divorces one, | acts as a speech | is used when
16 ko ni. trouble ends in | act that reveals | consoling any
one’s life. women as | man never to get
troublesome and | worried  when
mischievous. his wife leaves
him.
Bi ko ba nidi | If there is no | This  metaphor | The metaphor is
obinrin ki { je | reason, a woman | depicts  Yoruba | used when
Kamlou. will not bear the | society as | explaining a
name Kamala. patriarchal, as | situation or an
reflected even in | issuein
their naming | Yoruba
traditions.  The | tradition.
metaphor is used | When a female
as a speech act | child is named
explaining the | Kamolu it
reasons and the | implies that

events that
transpired in a
family either
before birth,

during birth or
after birth before
a female child
was given the
name Kimdélu.

death has taken
away the male

children that
could occupy
any traditional
role, position or
office in that
particular

family.

Bi obinrin bad
pe n’ilé oko
ajé ni n da.

If a woman stays
(lives) too long in
her husband’s
house, she
becomes a witch.

This metaphor is
a communicative
act used to
ridicule or reflect
a women’s skills,
prowess and
mastery of family
traditions turning
her into an
authority of
family traditions
and customs.

The metaphor is
used when a
married woman

is being
ridiculed or
praised as a
result of her
skills and
mastery of

family traditions.
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Obinrin di

méji, owl dé.

Once two women
get married to the
same man,
jealousy sets in.

The  expression
functions as an
explanation of the
attribute of
women since men
/the society based
on their nature
believe that most
women tend to be
jealous of each
other. As such,
when a man
marries a second
wife he should be

This
metaphorical
expression is
used when
explaining  the
worldview of the
Yoruba based on
the nature of the

attributes of
women as
jealous

especially when
two or more of
them are married

ready to | to the same man.
accept/manage
their jealousy.
Obo (tibi) ko The wvagina (a | This  metaphor | The metaphor is
joba il0 ko woman) did not | portrays sexism | used when
dard, nijo obo | become the King, | and most | explaining
ba jobaniild | the town s | traditional men’s | men’s  general
yi 6 darl peaceful; the day | stereotype opposition to the
the vaginal | mentality about | fact of women
becomes the king | women. It is | holding
the town will | equally, a speech | leadership
witness chaos. act that explains | positions in
the notion that | society.

some men have
about women as
people not to be
entrusted with
leadership.

Comparative Analysis of certain key metaphoric sentences in
Russian and Yoruba
There are similarities and differences in the metaphors of women in
Russian and Yoruba. These similarities and differences manifest in
the function of metaphors and their contextual usage in both
languages. Russians through the prism of metaphors portray women
as angels and light- JKenwuna — ceéem; Kenwuna ancen. In Yoruba
language and culture as well women are also depicted positively
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using metaphors. Women are portrayed as the salt of the earth as well
as the beauty of men. Obinrin ni iyo aiyé —.Obinrin lewa okunrin
.These metaphorical sentences reveal the belief system of the two
understudied languages and cultures.

Apart from these, the Yoruba philosophy about women is seen in
the metaphor Ibakun lo obinrin jé fokunrin — Women are blessings to
men.

Russian metaphors depict women as protectors/keepers of
the home who help in raising children and maintaining peace in the
family- JKenwuna — mysa. Russians through metaphor also portray
women as goddesses, and sorceresses -JKewwuna — 6oz2uns;
JKenwuna ghes. Women’s cleverness and wit are also expressed in
metaphor - babuii ym ayuwe scaxux oym. Russian metaphor also
metaphorically depicts a beautiful woman who is foolish as useless (a
purse without money). The Russian’s belief about marriage and the
role of women in the family is further emphasized through the
metaphor Myorc — 2onosa, scena wes — The man is the head, the
woman is the neck. The significance of having a woman (wife) is
further revealed in the Russian metaphor - bez orcenvt smo kak 6e3
wanxu - Without a wife is like without a cap. A woman in this
example is metaphorically is likened to a cap. In like manner, in
Yoruba culture, women are also described as caps that do not stay
long with a hunter (man) - fila [’obinrin won ki i bd ode wo iti —
Women are caps; they do not accompany the hunter to the dense
forest. This metaphor reveals the Yoruba men’s belief about the
nature of women that women do not often stay married to them when
things become difficult for them. In Yoruba worldview, no respect is
accorded a king who has no queen (wife) - Apgnlé o si foba ti o lolori
—There is no honour for a king without a queen. Women are not
considered human in Russian culture this is evident from this
metaphorical saying - Kypuya - ne nmuya, 6aba - ne uenose.
Negative metaphors of women also abound in Yoruba language - Iku
[’obinrin — Woman is death; Obinrin I’ést ~\Woman is a devil. Owod
[’obinrin mo — Women know only money; Obinrin 1’Odale, obinrin
[’eké, obinrin nda [’ose kU pa omowgnmi — A woman is a betrayer, a
woman is deceitful, omowonmi’s death came through a woman;
Obinrin 1’Odale, obinrin 1’éké, kénivan md fi inG han fobinrin — A
woman is a betrayer, a woman is deceitful; let no one reveal the
secret of his heart to a woman. Obinrin ko ni gogongo ti d n fi oro
pamo si — Women don’t have Adam’s apple for keeping secrets.
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Findings

Metaphors on women in Russian and Yoruba speech communities
are used to project the peoples’ worldviews, with the metaphors
analysed here reflecting both positive and negative ideas about
women as expressed in language use. Both societies seem to
appreciate the value and beauty of women while projecting them as
invaluable and indispensable in society. In Russia, metaphors are
used to present women as the epitome of beauty, as angels, as
goddesses, as priceless possessions, as protectors, as light, as
invaluable partners to men, as the keys to success in family and
society. Among the Yorubd, metaphors depict the cultural heritage
and project women as blessings to men, as sources of honour to men,
as salt meant to sweeten men’s lives, as complementing men’s
achievements, and as sources of pleasure and invaluable treasure who
make the home happy, among other things. These attributes reveal
the value and position of women in the speech communities. There
are also negative projections of women in Russian and Yoruba
speech communities. In Russia, metaphors are used to portray
women as beauties with no brain, as delusional, as home destroyers,
as gossips, as constant schemers and as inferior to men. Russian
metaphors also depict women as angels, goddesses and light. In
addition to this, both cultures present women as an object, i.e. a cap.
On their part, the Yoruba believe that most women do not stick with
their husbands during trying periods. Moreover, in the Yoruba
worldview, metaphors are used to paint women negatively as the
devil, as the source of death, as traitors, as gossips, as witches and as
greedy, troublesome and untrustworthy people. Although these
attributes are derogatory, the metaphors containing them are used to
perform certain social functions and speech acts.

Conclusion

This study has examined the meaning, functions, and usage of
metaphors on women in Russian and Yoruba speech communities.
The study found similarities and differences in the use of metaphors
in the two speech communities, where the use of metaphor reveals
their worldviews via positive and negative projections on women’s
nature. Even though the two speech communities are patriarchal in
nature, they still have positive portrayals of women that indicate their
value, relevance and importance in the speech communities.
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